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The imagery of "cover, envelop, clothe" in the special sense of "overpower, 
overwhelm" is well attested in Sumerian and Akkadian literature and has echoes in 
biblical Hebrew, Syriac, Arabic, and Talmudic Aramaic. An examination of the 
relevant passages in Sumerian and Akkadian will illumine the later usages through 
reference to the historical antecedents of the imagery. I will also deal with the syntactic 
changes that occurred in certain parallel images in biblical Hebrew when the original 
image was no longer recognized. I offer this study in grateful memory of our respected 
teacher whose deep erudition and enthusiasm for comparative philological study 
enriched all of his students. May his memory ever be for a blessing. 

The image of "covering like a cloak" in the sense of "overwhelm" occurs often in 
Sumerian and Akkadian literature, one instance being the Sumerian Eridu Lament, 
e.g., rU4 te.es.du~l.[ga tUg.gin7 ba.e.dul gada.gin7 ba.e.bur], "the roaring storm covered 
it like a cloak, spread over it like a sheet." I The king is compared to such a storm; e.g., 
ur.[sag] tum6.uhl!?gim kur.ra dul.lajur.sag ni.[te .bi uI].iI.gim gur.ra: qarradu sa 
[p ]u/ublasu Hma ale mali kalm[al], "hero, who overwhelms the enemy land like a 
storm from the south: hero, whose fearsomeness covers the land like an alu-demon ... 2 

Another example is: a.la.\}ul.gal.e.tug.ginx mu.un.dul.la: aW lemnu sa Hma ~ubali 
ikallamu, "the evil aW-ghost who envelopes [his victim] like a garment. ,,3 

Further instances of Akkadian kalamu, "cover," equated with Sumerian dul, with 
the additional sense of "overpower, overwhelm," are ux.lu lu.[an].dul: aW sa amela 
ikallam, "the alii-demon which overwhelms a man,,,4 lu.ux(GISGAL).lu pap.\}al.la 
tug.ginx ba.an.dul: amela mUllallika kfma ~ubali iklalam, "he [the asakku-demon] 
enveloped the miserable man like a garment,,,5 nig.me.gar.ra tug.ginx ba.an.dul: qUiu 
kuru Hma ~ubiili iklumsu, "dumbness and dozing have covered him like a garment, .. 6 

kalimsuma lesu, "confusion overwhelmed him," 7 aku bel emuqi ikaltam, "the weak 

I M. W. Green, "The Eridu Lament," JCS 30 (1978), 132- 33, line 5. 
2 W. H. Ph. Romer, Sumerische "Konigshymnell"der [sin-Zeit (Leiden, 1965), 100; cf. ibid., 91 , line 6, 

for the same image. 
3 CT 16, I :30f.; CA D AI I, 376a. 
4 CT 17,33: I; CAD AJl, 375b. 
5 CTI7,6,iii,31f. 
6 Surpu V- VI, 16; cf. M. Held, "A Faithful Lover in an Old Babylonian Dialogue," JCS 15 (1961), 

16- 17. 
7 A/O 19, 51:83: CAD K, 300b. 
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man overwhelms the strong one,"s liktumkunusi siptu ezzftu rabltulU sa dEa masmasi, 
"may the fierce adjuration of the incantation priest, Ea, overwhelm you,,,9 muru~ kispi 
rubi rusi iktumu[ni], "the illness of magic, spell and incantation has overwhelmed 
me."IO 

In this connection we may cite the well-known boasts of the Assyrian kings, that 
their awesome radiance covered/ overwhelmed (sabiipu, katiimu) their enemies, caus­
ing their flight or madness. A few instances will suffice; e.g., pulubti melammeja 
iktumsunuti ina qirib miitisunu imqussunu battu, "my awesome radiance overwhelmed 
them, terror falling upon them in the midst of their land," II pulbi melamme beliitija 
isbupusu, "the awesome radiance of my lordship overwhelmed him"d2 namrfri dASfur 
u d Istar isbupusuma illika mabbutas melamme sarrutija iktumusuma sa uza~inuinni 
iliinime~ sUI same er~ili, "The radiance of the gods Assur and Istar overwhelmed him, 
and he went crazy; the refulgence of my kingship, with which the gods of heaven and 
earth adorned me, overpowered him.,,13 The images of being overwhelmed both by 
fear of battle and by the alu-demon are combined in a simile in the following passage: 
burbasu tiibiizija k'fma Ie (sandhi for kfma ale) zumurSun isbup," the fear of my battle 
overwhelmed their bodies like an [a ]Iu- demon." 14 

The verbs katamu and saljapu are also used in a different context, that of the 
radiance or power of a god or a king covering the heavens and earth; e.g., pulubti 
melammf (ME. LAM) sarrutija pii! same u er~etim IU iklum, "the awe of the radiance of 
my kingship has covered the limits of heaven and earth," 15 nam.maIJ..zu kur.kur.ra 
dul.la me.l<lm.zu an.ku.ga sU.a: ... same ellutim sabpu, "your greatness covers all 
foreign lands, your radiant glow covers the pure heavens ... (Akkadian:) covers the 
pure heavens,'d6 . . . k'fma imbari [ka]tmiita [rap]su andullaka sabip miiliiti, " ... you 
(Samas) cover like a fog, your far-extending shade covers the lands," 17 and [n]amur­
ratka ezzfti miitum sabpat, "your fierce glare covers the land.'ds The Hebrew equiva­
lent to these words is ksh, "cover," as in Hab. 3:3. 

With respect to negative qualities covering a person, ksh is used of shuddering 
(palla~u1.; Ezek. 7: 18) and shame CPs. 44: 16). The latter passage speaks of the shame of 
the face covering the entire body, that is, overwhelming it. A parallel is the image of 
being garbed in shame, involving the verb 1M, e.g., yilbesu Qose1. CPs. 35:26, Job 8:22; 
cf. Ps. 132: 18). 

8 £rra I V: I I. 

9 Meier, Maqll1, 19, 11:156. 
10 Ebeling, Handerhebung, p. 16; I. 20. 
I I TCL 3, line 69 (Sargon). 
12 OIP 2,29, ii:38-39 (Sennacherib). 
13 Streck, Assurbanipal, 2, 8:84- 86. The action of a trap (bubiiru) is described with both the verbs 

sabiipu and katiimu; e.g., kima suskalli asabbfap] Hma bubiiri akallam, "I clamp down like a suskallu-net, I 
cover like a bubiiru-trap," KAH 2,84:21; CAD B, 224b-25b. The same imagery is used of the overpowering 
of hostile magicians; e.g., Hma bubiiri isbupu e!lu Hma seti ukallimu qarriidu ... kfma gisparri iktumu 
danna, "as the trap clamps down on a man, as the snare covers the hero ... as the net covers the strong 
one"; Maqll1, 27, IlI:161-64. 

14 OlP 2,47, vi:26- 27; CAD AI 1,376,377. 
15 King, Lellers and Inscriptions oj Hammurabi, 1/97:79- 82. 
16 A. W. Sjoberg, Der Mondgoll Nana-Sum in der sumerischen Oberliejerung (Stockholm, 1960), text 

I I: 10- 11. 
17 BWL, 128-29:39- 40. 
18 Ibid., line 48. 



Waldman: The Imagery of Clothing, Covering, and Overpowering 163 

Other Akkadian verbs are also used in this imagery of "cover, overpower," such 
as edequ, "wrap," and labiisu "wear"; e.g., mur~u . .. litbusiiku rHma' [~ubiiti], "I am 
covered with ... disease as with a garment," 19 and labsiiku naku balpiik guru[s], "I 
am clothed with copulation, I am enveloped with intercourse. ,,20 In his discussion of 
this last passage, Biggs compares the image with ruJamam labsat, "she is clothed with 
loveliness. ,,21 These passages are part of a large repertoire of passages that speak of 
gods, temples, and kings as clothed with power, awe, and radiance; and of goddesses 
clothed with sexual charm (see CAD s.v. baliipu, labiisu).22 These qualities, worn by 
the bearers, add something to their basic natures. They are more than they might have 
been and are enhanced because of the wrapping of extra power. 23 I would like to 
suggest that the passage in SA.ZJ.GA is also to be connected with the imagery of "being 
clothedj overpowered" which we are discussing. We shall see later that Talmudic 
Aramaic 1M is used to describe being overwhelmed by the sexual urge and unable to 
control it. 24 I do not deny, however, that the images of wearing enhancing qualities 
and of being overwhelmed by powers that clothe and cover one are related. 25 In both 
cases, an additional force is added to the wearer. The difference, of course, is that the 
wearer of positive enhancing qualities is free to act in a more effective manner in his 
best interests, while the one who is clothed by a negative, overpowering force has lost 
his freedom. Both the demonic and the enhancing are combined in the following 
bilingual citation: zi dA..nu.kus.u mus(for mus).me.lam.bus ul.ba.su.su: ni-SdMIN .fa zlm 
melamme ezzu ala u/lubu, "[be conjured] by the life of DN whose looks are fierce with 
awe-inspiring radiance, equipped with [the powers] of the alu- ghost. ,,26 

Another passage, where the verbs edequ and katiimu occur together, can be cited; 
e.g., alu zumrl ltediq ~ubiiti Hma suskalli ukatimanni sittu, "the alu-demon has 
clothed himself in my body as with a garment; sleep covers me like a net. ,,27 The above 
is Lambert's translation; the CA D renders "has put on my body as if it were a 
garment. ,,28 

We must discuss this passage in connection with Judg. 6:34, werua/:l YHWH 
liil]esiih Jel Gideon. The various translations reflect the confusion surrounding the 
verse's proper syntactic analysis. Does the spirit of God clothe (cover) Gideon or does 
it wear him (Gideon being the covering of the spirit of God)? Normally, of course, 1M 
in the Qal has as its direct object the garment. The wearer of the garment is the subject 
of the sentence; see, e.g., Lev. 6:3, 16:4; Ps. 93: I. If the normal, expected syntax of 1M 
is being strictly followed in this verse, then the spirit of God, the subject of the 

19 King, Babylonian Magic and Sorcery, #12:52-53 . 
20 R. D. Biggs, SA.Z1. GA, TCS (Locust Valley, N. Y., 1960), p. 40: 10. 
21 RA 22, 172:5 (Old Babylonian hymn to mar). 
22 Cf. !Jiilip salummiiti sa litbusu namrfri, "[Nergal] is covered with luminosity, [he is the one who] is 

clothed in brilliancc"; King, Babylonian Magic and Sorcery, #46: 15; sa ruqunta {lalpat liibisat !Jurbasa, 
"(Gu~ea) who is drapcd in battle (array), clothed in fearsomeness'; King, Seven Tablets of Creation, vol. 2, 
pI. 76:12. 

23 Compare lsa. 51 :9, 59: 17,61: 10; Ps. 93: I, 104: I; Job 40: 10. 
24 TB Kiddushin 81 b; Ketubot 51 b. 
25 Greek enduein, "put on, wear," can denote the wearing of either positive or negative qualities; 

G. Kittel, ed ., Theologisches Worterbuch zum alten Testament (Stuttgart, 1935), 2:3 I 9- 21. 
26 LKA 77, v:47- 49; CAD AI I, 376a, lexical. 
27 BWL,42-43:71 - 72. 
28 CA D, AI I, 376a. 
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sentence, is wearing Gideon. It is on the inside, and Gideon, the direct object, is the 
garment on the outside, clothing the spirit. The LXX renders: kai pneuma Kuriou 
eneduse ton Gedeon, "and the spirit of the Lord put on Gideon," the Greek verb 
enduo meaning "wear, put on." Similarly, the Vulgate translates: spiritus autem 
Domini induit Gedeon, that is, "put on Gideon." Luther renders: zog der Geist des 
Herm Gideon an." These translations are literal, respecting the normal syntax of lbf 
The uses of IbS in the Bible are consistent, meaning "to wear, be garbed, clothed," 
whether literally or figuratively; e.g., liil}su kiirfm ha$$o~n wa?lmiiqfm ya ca{epu-I}iir, 
"the meadows are clothed with flocks, the valleys are mantled with grain" (Ps. 65: 14). 

There are, however, deviations from the strict syntactic understanding. The Tar­
gum to Judges, concerned with the dignity of God, paraphrases "a spirit of bravery 
from before the Lord put on Gideon"; it is followed by Rashi and Levi ben Gershom. 
The latter, however, also suggests that the passage means that the holy spirit rested 
upon Gideon (siireliih Ciiliiw). This latter interpretation moves away from the strict 
syntactical analysis of lbs in the Qal, where the spirit of God is on the inside. 

The various versions have also moved away from the strict syntactical analysis; 
e.g., "and the spirit of the Lord came upon Gideon" (AV), "but the spirit of the Lord 
took possession of Gideon" (RSV), "the spirit of the Lord enveloped Gideon" (NEB, 
NAB, NJPS) and "Yahweh's spirit clothed Gideon.,,29 These translations, in departing 
from the strict analysis of lbs as "wear" and understanding it as "cover, envelop," are 
influenced by other biblical passages in which the ruab of the Lord, not in the sense of 
"life force" but as an external prophetic or charismatic enhancement, is on the outside; 
e.g., I Sam. 19:20, 23; Isa. 11:2. 

One might argue that the original intent of the image in Judg. 6:34 is indeed that 
the spirit of God was on the inside and cite as support the Akkadian passage from 
Ludlui, cited above, viz., alU zumrf ftediq $ubiiti, "the alU-demon has clothed himself 
in my body as with a garment. ,,30 This interpretation of the passage is based on the 
understanding of ftediq as a Gt, having a reflexive sense. 31 This, however, is not the 
only way to interpret the form. The G form with infixed-t can also have the sense of 
doing something habitually, permanently or thoroughly.32 It is also possible to analyze 
the infixed-t form as a perfect, which cannot always be distinguished from the Gt 
preterite, and which in Old Babylonian expressed a past action just completed (con­
secutio temporum). In later periods it is no longer functioned that way. From Middle 
Babylonian on, the perfect became the narrative form of the past tense.33 Ludlui has 
other instances of verbs with an infixed-t that appear not to have any reflexive 
meaning; e.g., eteme, "I have become," 1:79; itamgur, "were pleasing," 11:33; ftabaz, 
"has seized," 11:75; imtaqut, "has fallen," 11:78. In addition, edequ in the G form can 
mean "to wrap," taking two direct objects, the person or body and the garment; e.g., 
basiimu $ubiit bel ami ediqa zumursu, "he wrapped his body in sackcloth befitting a 
penitent sinner. ,,34 

29 Robert G. Boling, Judges, AB 6A (Garden City, N.Y., 1975), 138. 
30 BWL, 41-42:71. 
31 W. von Soden, GAG §92c. 
32 Loc. cit. 
33 L. Lipin, The Akkadian Language (Moscow, 1973), 117-19. 
34 Borger, Asarhaddon, 102, 11, i, 3; cf. CAD B, 137. 
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The verse in Ludlul, then, can also be rendered: "the alu-demon has wrapped my 
body as with a garment. ,,35 This understanding of the passage in Ludlul brings it in 
line with the numerous other passages (see above) in which demons or afflictions cover 
the person and removes it from being a supportive parallel for the idea of God wearing 
Gideon in Judg. 6:34. 

However, after eliminating the passage from Ludlul from the discussion, Judg. 
6:34 still remains a problem. We can respect the traditional syntax of 1M or emphasize 
the relationship of the image to parallel images in Mesopotamian literature, where the 
demon or illness covers the person. If we consider the tradition of this imagery to be 
primary, we are forced, as the different Bible translations are, to disregard the syntax 
and to claim that in a minority of cases, here and in Job 29: 14, 1M changes its meaning 
and means "cover." We shall see that rabbinic Hebrew recognizes this alternate 
understanding of IbI Moreover, the prevailing Mesopotamian imagery has the action 
of the demon on the outside. There are some passages where the asakku-demon settles 
inside a person's body; e.g., asakku (var. -ka) mar~a ina zumrisu iskunu, "they put the 
evil asakku-demon in his body,,,36 asakku mar~u ina zumur ameli ittaMi, "the dan­
gerous assaku-demon has settled in the body of the man. ,,37 The same demon. 
however, can also overwhelm from the outside; e.g., asakku Hma mW niiru isbup, "the 
asakku-demon overwhelmed [him} like the flood of a river. ,, 38 The prevalent imagery, 
apart from these instances and in consideration that the unique passage from Ludlul 
can be challenged, indicates that the demon is on the outside and the human is 
enveloped. Moreover. the asakku-passages we have cited do not use the "wearing" 
imagery and are not comparable with the use of 1M in Judg. 6:34. 

In general , the action of the prophetic spirit is also from the outside (resting 
upon, rushing upon; see below). One possible exception might be cited, 2 Sam 23:2, 
ruab YHWH dibber-bi. This might be translated "the spirit of the Lord has spoken 
in me," although "by me" (A V) and "through me" (NJ PS) are also possible. More­
over, the construction dibber b- is used specifically of the prophetic communication, 
e.g., Num. 12:6,8. Thus, there is no certain parallel to the interpretation that the spirit 
of God acts or speaks from within an individual. 

What we seek to demonstrate here is that the biblical usage reflects the ancient 
image of being covered/ overwhelmed, and the traditional syntax of IbS in the Qat is 
being ignored and is being understood as "cover" rather than "put on, wear." For 
whatever it is worth, we can cite a rare instance of the G-form of labiisu in Nuzi being 
used in the sense of a D; e.g., ~ubiita ilabassu, "he shall clothe him in a garment. ,,39 

Whether this usage influenced a rare use of Hebrew 1M in the Qal to have a sense 
"clothe, cover" we cannot say with any certainty.40 

35 Von Soden, AHw., 186b. 
36 CT 16,2,41; CAD A/ 2, 325b, lexical. 
37 CT 17,6, iii, 29f.; CAD A/ 2, 326a, lexical. 
38 5 R 50, ii, 27f.; CAD A/ 2, 325b, lexical. 
39 HSS V, 60, 18; von Soden, AHw., 523b. 
40 The verb crh, "wrap, wear," parallels Ibi, having the meaning "wear"; e.g., coreh meei/, "he is wrapped 

in a robe" (I Sam. 28: 14) and co!eh "or kassalmiih , "wrapped in light as in a robe" (Ps. 104:2; cf. also Isa. 
59: 17; Ps. 109: 19, 29). However, Isa. 61: 10, miNI ~ediiqiih yecii!iinf, "for he has clothed me with a garment of 
triumph," is problematic. If the verb is in the Qal stem, its root must be y C!, a by-form of ' !h. It has, 
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In view of all these considerations, we cannot prove conclusively that the divine 
action is from the outside in Judg. 6:34, but I am suggesting that it is the continuing 
influence of the traditional imagery that is dominant, even if the use of 1M in the Qal 
in this verse reflects a departure from its customary meaning and syntax. A further 
suggestion is that the Qal form in this passage resulted from the absence of one of the 
direct objects in the historic image. We may reconstruct two theoretical possibilities: 
(I) The Spirit of God (subject) + covered (verb) + Gideon (object), parallel to the 
structure of many of the katiimu/ sabiipu passages cited above, and (2) the same 
structure + a quality (object), that quality possibly being c6z or geQuriih, "might" and 
the verb being hilbTSiih . A similar structure is exhibited by Isa. 61: 10, "for he has 
garbed me (hilblsanni) in garments of victory." In our verse, however, the second 
object , indicating what quality the spirit of the Lord bestowed upon Gideon, is 
missing, either because (I) it was never part of the original idiom or (2) it was but was 
omitted . Thus, hilb/s, which takes a second object , the enhancing quality, is not used, 
and 1M takes its place. 

It is important to note that in all of the Sumerian and Akkadian material we have 
cited as evidence for the image of "covering, overwhelming" we have demons, illness , 
fear, etc. , as the subjects, but there is no mention of a god covering a person in a 
prophetic or ecstatic situation.41 Moreover, the verb Ibs, describing Gideon's prophetic 
or charismatic experience, is unique in the books of Judges, Samuel, and Kings. In 
other cases, the spirit comes upon (watehi . .. Cal) one (Judg. 3: 10; 11:29; 1 Sam. 10:6, 
10; 11:6,13; 16:13), rests upon (niil:ziih) one (2 Kgs. 2:15). If, indeed, the imagery used 
with regard to Gideon is uniquely derived from demonic possession and being over­
whelmed by negative forces, we must ask whether it has a special significance, distin­
guishing Gideon's experience from that of others. It may be intended to be pejorative 
(Gideon displays much doubt, asking for miracles) or to diminish the degree of human 
participation as against divine compUlsion. The verb lbs is used of prophetic experi­
ence in I Chr. 12: 19 and 2 Chr. 24:20, but this use must be seen as a later adaptation 
of an early, rare biblical word and must be interpreted in the unique theological 
context of the book of Chronicles.42 

Job 29:14, ~edeq liiQaSti wayilbiiseni kimecil we~iinip mispii{f must also be dis­
cussed in this context. Understanding the second verb in the strict sense, Pope 
observes: "Just as Job was, as it were, clothed with righteousness, it was clothed with 
him. ,,43 Again, this strict interpretation is not followed by the various versions and 
commentators; Pope, Cahana, and Gesenius-Buhl seek to correct what they consider a 
loose and careless translation. However, considerations of context and other biblical 
passages have influenced the versions here as well as in Judg. 6:34. The LXX has: 
Dikaiosunen de endedukein emphiasamen de krima isa diploidi, "I put on righteous-

however, been proposed that yeca{anfshould be read as · yacli{enf, a HijCiI form (BDB, 742); cf. Ps. 84:7 and 
89:46. It is therefore not certain at all that c{h can be a parallel to a use of IbJ in the Qal with a sense of 
"clothe. " 

41 On prophecy in Mari , see H. B. Huffmon, "Prophecy in the Mari Letters ," SA 31 (1968), 101-24; 
cf. also R. R. Wilson, Prophecy and Society in Ancient Israel (Philadelphia, 1980),89-134. 

42 Sarah Jafeth, Beliefs and Opinions in the Books of Chronicles (Jerusalem, 1977), 154-66 [Hebrew]. 
43 M. H. Pope, AB 15 (Garden City, N.Y., 1965), 188; A. Cahana, The Book of Job (Tel Aviv , 1938), 

156 [Hebrew]; Gesenius-Buhl, Hebriiisches und aramiiisches Handworrerbuch uber das alte Testament , 17th 
ed . (Leipzig, 1921), 378b, suggests: Gerechligkeil zog mich an. 
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ness, and clothed myself with judgment like a mantle," and the Vulgate renders: 
iustitia indutus sum et vestivit me sicut vestimento et diademate iudicio mea. Other 
renderings are: "I put on righteousness and it clothed me" (A V, RSV); Gerechtikeit 
war mein Kleid, das ich anzog wie einen Rock (Luther); "I wore my honesty like a 
garment; justice was my robe and my turban" (NAB); "I put on righteousness as a 
garment and it clothed me: (NEB) and "I clothed myself in righteousness and it robed 
me" (NJPS). 

The relationship of the two forms of the same verb in the sentence is one of action 
initiated (/iiQastf) and action completed through the subject being acted upon from the 
outside (wayyitbiiseni). The related phenomenon of the factitive-passive sequence of 
identical verbs was studied in depth by Professor Held.44 While the second verb in our 
passage is not passive, our verse should be seen in the light of Held's research. 

The lexica and commentaries, dealing with Judg. 6:34 and Job 29:14, have called 
attention to the parallel imagery of 1M in Syriac and Arabic, with the sense of "be 
possessed. ,,45 Arabic libiis has the sense of the "utmost degree," as in libas aljuwa c 

wa~albawf, "(so God made her taste) the utmost degree of hunger and of fear. ,,46 
That the verb Ibs clearly has the sense of "be overwhelmed" can be seen from its 

use in the Talmud. A woman who is raped, protesting at the outset but ceasing to 
protest in the course of events, even to the extent that she later says she would be 
willing to hire the rapist for further sexual activity, is permitted to remain with her 
husband. Her "enjoyment" of the rape does not mean she acquiesced in it, because her 
passion has overcome her (ye~er ~albesiih).47 The use of the Afcel, corresponding to 
Hebrew Hifcit, is significant in the light of the Akkadian passages we have cited. The 
word for "overcome, overwhelm" means literally "to clothe someone." The same 
expression is used of a young girl who has reached the age when she is ashamed to 
stand naked before her father. At that point, her sexual awareness has overcome her 
(ye~er Jalbesiih).48 From other passages it is evident that 1M, even in the Qal, means 
"to clothe another"; e.g., Est. 5: I, wattitbas JEster mal/sul, is interpreted in the Talmud 
as leQiisattiih rualJ haqodes, "the holy spirit clothed her." I do not see any reason to 
render that the holy spirit "put her on" since the biblical text that is being interpreted 
depicts Esther as being garbed in something (mal/sul). The point of the midrash is that 
mal/sul means not merely royal garments but prophecy, which rests upon a person.49 

Another midrashic passage is: liiQesiih neqiimiih lammele/s wehiila/s uj5aqiih Jel beno, 
"vengeance clothed the king and he went and redeemed his son.,,50 

44 M. Held, "The Action-Result (Factitive-Passive) Sequence of Identical Verbs in Biblical Hebrew and 
U garitic," J BL 84 (1965), 272- 82. 

45 BDB, 528b; Maan Z. Madina, Arabic-English Dictionary (New York, 1973), 591. Cahan a, in his 
commentary on Job 29:14 (p. 156), cites Ephraem the Syrian, PdJ Ibsk, "a demon has possessed you," but 
translates, incorrectly, as I have tried to argue, "the demon has put you on," that is, "has entered into you"; 
cf. Gesenius-Buhl (n . 43), 378b. 

46 E. W. Lane, Arabic-English Lexicon, 2648b; Quran, XVI: 113. Another translation is "so Allah made 
it taste hunger and fear which clothed it like a garment"; The Holy Qur' iin, trans. M. Sher cAli (first 
published: Holland, 1955). 261 - 62. Yet another translation is "Allah enveloped it in hunger and fear"; The 
Koran , trans. M. Zafrulla Khan (London, 1970),261. 

47 TB KelUbot 51 b. 
48 TB Kiddushin 81b. 
49 TB Megillah 14b; Targum on Est. 5: I. For the connection between mal!sul siimayim, "kingship of 

God," and Divine revelation, see Max Kadushin, Worship and Ethics (Evanston, 1964), 169- 70. 
50 M. Friedmann ed ., Pesikta RaMati (Wien, 1880), 76b, ch. 15. 
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We have noted that Syriac is rich in examples of the use of IbS in the sense of "be 
overwhelmed, overcome," by disease, laughter, fear, and by the holy spirit. 51 As 
pointed out by Gesenius-Buhl,s2 the Syriac version of Luke 24:49 exemplifies the 
extended imagery of Ib§, where a positive, enhancing quality is worn, e.g., Cdm" 
dtlbSwn I:zye mn rwmh. This usage is paralleled in the Greek version's use of enduein; 
e.g., cei5s ou endusesthe ex hupsous dunamin, "until you are clothed with power from 
on high." But this is not all; compare Romans 13: 12, endusi5metha de ta hopla tou 
phOtos, Syriac wnlb§ zynh dnwhr", "let us put on the armor of light"; 1 Cor. 15:53, dei 
gar to phtharton touto endusasthai aphtharsian, Syriac Ctyd hw gyr hn" dmtl:zbl dnlbS 
F mtl:zblnwt", "for this corruptible must put on incorruption"; Gal. 3:27, hosoi gar eis 
Xriston ebaptistMte Xriston enedusasthe, Syriac "ylyn gyr dbm§yl:z" Cmdtwn lm§yl:z" 
lbStwn, "for as many of you as have been baptized into Christ have put on Christ"; 
Eph. 4:24, kai endusasthai ton kainon anthri5pon, Syriac wtlbSwn IbmF /:tdt", "and 
that ye put on the new man"; Col. 3:12, endusasthe . .. splagchna oiktirmou xrestoteta 
tapeinophrosunen prauteta makrothumian ... , Syriac, IbSw ... rl:zm" wrwl:zp" wbsy-
mWI" wmkykut rCyn" wny/:twt:J wngyrwt rw/:t", "put on .. . bowels of compassion 
[Syriac: mercy and compassion], kindness, humbleness of mind, meekness, long­
suffering . ... ,,53 

The wearing of enhancing qualities is also attested in Mandaic liturgies, e.g., zyw:J 
"lbSwn wnhwr" k"sywn, "they clothe me with radiance and (;over me with light,,,54 
wnylbJs c~!ly" dzyw", "and we shall wear robes of light,,,55 :JlbSyh zyw:J dnpy§, "he 
clothes him in the radiance of fullness . ,,56 

Similar imagery of the wearing of enhancing qualities is found in the Aramaic 
incantation bowls; e.g., wlby§n" IbwF d:Jrms", "I am clothed with the garment of 
Hermes,,,57 and mylbw§hwn ylb§wnh wmykswthwn [yk]swnh myCyl/:tysd" £ 'Ih", "they 
will clothe her with their clothing, [they will clover her with their garments, the robe of 
the kindness of God. ,,58 

Let us return to the idea suggested above, that the historic image was syntactically 
restructured in transmission. The basic syntax of the image of being covered, both in 
the positive and negative senses, can be theoretically reconstructed thus: (subject) the 
quality {positive or negative} + (active verb) covers + (direct object) the person being 
covered. A transformation to a passive structure would retain the same elements 
in a different mutual relationship: (subject) person being covered + (passive verb) 
is covered by + (agent) quality (positive or negative). Thus, ... co/iilayils hiicii!upfm 
beriiciiQ, " ... your infants, who faint (lit.: are wrapped) for (lit.: as a result of) 
hunger . .. " (Lam. 2: 19) represents a passive structure. If, however, the element 
indicating the covering quality is dropped, whether as subject in an active structure or 
as agent in a passive structure, the syntax and the verbal stem will change. It is true 

51 C. Brockelmann, Lexicon Syriacum, 2nd ed. (Giillingen, 1928),357-58. 
52 Hebriiisches und aramiiisches Handworterbuch uber das alte Testament, 378. 
53 The New Covenant, Peshitta Aramaic Text With a Hebrew Translation (Jerusalem, 1986). 
54 M. Lidzbarski, Mandiiische liturgien (Berlin, 1920; reprint: Berlin and Hildesheim, 1962),29:7. 
55 Ibid., 57:1. 
56 Ibid., 85:5-6. 
57 C. D. Isbell, Corpus of the Aramaic Incantation Bowls, SBLD 17 (Missoula, Montana, 1975), ##2:2, 

6:4-5, 7:3. 
58 Ibid. , #25:6. 
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that the passive participle, the qatul-form, can be retained when there is no agent, as 
in Gen. 30:42, hi6i!upfm, "the weak animals" (lit.: the ones covered),59 but we also 
find forms like the Qal, e.g., tepilliih leciin! ki-yaCii,op, "a prayer of the lowly man 
when he is faint" (lit.: when he puts on; Ps. 102: I); the NiFal, e.g., becii{ep cOiel 
weyoneq, "as babes and sucklings languish (lit.: are wrapped)" (Lam. 2: II); the 
HitpaCel, e.g. , behi1.ca!fep °iilay naps!, "when my life was ebbing away (lit. : when my 
soul wraps itself upon me)" (Jon. 2:8; cf. Ps. 77:4, 142:4, 143:4, Lam. 2:12 [behi1.ca,­
piim], Ps. 107:5 [napsiim biihem ti1.ca!!iip]) and the HiFil, behacii!ip ha~$iF)n, "but with 
the feebler animals (lit.: when the animals cover),,60 (Gen. 30:42). 

The fact that alternative verbal stems of c!P are used indicates that an ambiguous 
situation results when the syntax of the original image is altered by the elimination of 
the subject of the act of "covering." Different solutions of the syntactic problem are 
possible. Operative also is analogy with other verbs in the same semantic range and, 
possibly, popular etymology. For example, Qal c$b can mean "to make one sad, to 
vex" (I Kgs. I :6). The passive participle cii$uQ occurs in Isa. 54:6 (Cii$uQa1. rual)) and is 
frequent in post-biblical Hebrew. The reflexive Nifcal (nece$aQ; I Sam 20:34) and 
HitpaCel (wayi1.ca~~eQ °ellibbO; Gen. 6:6) can be compared with and may be the model 
for Nifcal becii!ep (from *nece!iip) and Hilpacel hWa!!ep. 

Similar restructuring is seen in the various forms of clp, "cover" (Gen. 38: 14; 
Cant. 5: 14). The Pucal and HitpaCel forms used for "cover" are also used for "faint, 
swoon" (Isa. 51 :20; Amos 8: 13; Jon. 4:8). The subject doing the covering has been 
omitted. 61 The mid rash, however, offers an example of clp in the sense of "overcome" 
with the cause indicated; e.g., kals hiiye£iih napsiim sel mi$rayim $eruriih biihem wefijO 
mO$Ffn wefij :J malsnisfn mecUliiplm mereal:z hayyiim, "thus were the souls of the 
Egyptians bound in them, not exhaling and not inhaling, overcome by the smell of the 
sea. ,,62 What is also striking here is the conjunction of the verbs for "tying" ($rr) and 
"being overcome" (Clp). A comparison with an above-cited passage from the Samas 
Hymn is instructive: [Sama]s kfma qe kasiila kfma imbari [ka]tmiita, ''[~amas], you 
draw in (or: bind) like the cord [of a net], you shroud (or: overwhelm) like a fog. ,,63 
Another passage with the verbs for "tying" and "be overwhelmed" is: issabpanni serel 

59 See the writer's "Notes on the Aramaic Lexicon," JANES 6 (1974),131 - 32. 
60 The active form can also denote a passive meaning, thus, "when the animals were covered ! 

overpowered," that is, "weak." Another analysis, common among the medieval Jewish commentators, is 
that a subject is to be supplied, e.g., qiiriF [haqqoriP ] , "[the one who calls] calls. " So, in Gen. 30:42, the 
elliptical subject would be the quality doing the covering! overwhelming and the sheep would be the direct 
object, not the subject; cf. E. Kautzsch-A. E. Cowley, Gesenius' Hehrew Grammar (Oxford , 1910), 
§144, d, e. 

61 Ezek. 31:15, cu/peh, has been emended to , culliipiih (BDB, 763a) or culliipu (BHS, 953). However, 
yi{ca/peh, "faint," occurs in rabbinic Hebrew (TB ShaM. 9b; Niddah 69b). The idea of covering is indicated 
by ksh at the beginning of the verse. There are multiple associations here, including mourning, where the 
head is covered (cf. 15a. 29: 10), and the closing off of the water supply. However, in my opinion, the idea of 
being overwhelmed is not absent here. 

An interesting use of c/p for "cover" occurs in the midrashic narration of the song of the cows bringing 
the ark back to Israel from the land of the Philistines, hamecullepe{ mibben sene hakkhu!lim, "which is 
covered between the two cherubim" (Mid. Gen. Rab., 54:4). 

62 H. S. Horovitz and l. A. Rabin , eds., Mechilla D'Rabbi Ismae/ (Frankfurt aM, 1931; reprint: 
Jerusalem. 1960), 138, Shira, 6. 

63 BWL, 128:39. 
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Iii nablali kasanni mutu, "a punishment from which there is no escape has overcome 
me; death is binding me. ,,64 

We can offer another illustration of the process of syntactic ambiguity and 
readjustment when an element of a historic image is dropped, although we are not 
suggesting that the image or the syntax are similar to the one we have been discussing. 
Gruber has shown convincingly that the expression kiila Ceynay does not mean "my 
eyes are worn out" but that it goes back to *kiilU (dimCol) Ceynay, "the (tears) of my 
eyes are used up. ,,65 Significant parallels are Ugaritic ;)al tkl bn qr cnk, "do not use up 
your eye's water source,,,66 and Akkadian nangullibba[Su] u~arripka dimiisu iqtli, "he 
became depressed; he cried out to you; his tears were used up. ,,67 

It is easy to see how the misunderstanding of the subject of kiilU, that is, the belief 
that it is the eyes and not -the tears that are consumed, came about. There are similar 
formations that no doubt served as analogies, e.g., kiiliih se;)eri ulebiibl, "my flesh and 
my heart fail" (Ps. 73:26), kiilU Qeyiigon hayyay, "for my life is spent because of grief" 
(Ps. 31:11), kiilU beciisiin yiimay, "for my days are consumed like smoke" (Ps. 102:4) 
and kiilU /silyi51ay bel)eqi, "my kidneys pine within me" (Job 19:27). 

To summarize: the Sumerian and Akkadian idioms that describe a person as 
covered/ overwhelmed by negative forces, such as demons or illness, are reflected in 
biblical and rabbinic Hebrew, Aramaic, Syriac, and Arabic. These idioms are also 
related to the ones that describe the wearing of enhancing qualities. When an element 
of the original Akkadian idiom is absent, a restructuring of the Hebrew idiom and a 
change in the verb stems takes place. 

64 Tukulti-Ninurta Epic , "iv", 28. 
65 M. I. Gruber, Aspects of Nonverbal Communication in the Ancient Near East, Sludia Pohl 12( 1 

(Rome, 1980), 1:390-400; Jer. 14:6; Ps . 69:4; 119:82, 123; Lam. 2:11, where "lears" is present. 
66 II Krt i, 24-28. 
67 R. E. Brunnow, "Assyrian Hymns II," ZA 4 (1889), 239:11 , 39- 41, ciled in Gruber, Aspects, 370. 


